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TertnUiaa then proceed* to enumeTste some cere- 
gtonial nsaget of the Cboieh, aa nottemg-tcnght or pre. 
toiibed by Scripture, at DiTine rerelatioD, and among 
them " oblation* for the dead, for their birth-dayt to 
heaven, OH ^ oitMivertary dag." Or, fM Mr. Search give* 
it, oblations for the dead on the annirersary day ; and 

Mr. Daffy " We make yearly oblations for the dead." 

Tertollian then concludes with these irords — "If fbr 
these, and other such liker regulations, you demand the 
law of the ScBiPTUBEs, none can be found, (ti legem expos- 
tulet Scripturarvm, nullam invenies). Tradition will be 
held up before you as originating, usage as conflrmmg, 
and faith as practising them." 

Now, it must be obserred that Boman CathoUcs have 
•l<o quoted this first passage in proof of the antiquity 
of Roman Catholic " masses." Modem Roman oblations 
for the dead, and masses for the dead, are almost »• 
separable ; and it is now, also, produced as proof, that 
the doctrine of Purgatory was belieyed in the 3rd cen- 
tury. I ask Mr. Search and other Romanists, lay and 
clerical, whether they are ready to stand by the testi- 
mony of Tertullian — namely, that there is no warranty 
in Scripture for their doctrines of Palpatory and 
masses, and prayers for the dead ? I do not think they 
will dare to make so wide an admission ; and if not, they 
must entirely renounce the testimony of Tertullian. 
It may not be amiss to notice, that when Tertullian is 
talking of a matter of faith, as necessary to bebeliered, 
he uses a Tery different strain ; here he makes a direct 
appeal to Scbipture, and rejects all other authority. 
He " adores the fulness of Scripture." " Whether all 
tilings were made of any subject matter, I hare as yet 
read nowhere. Let those of Hermogenes' shop show 
tiiat it is written ; if it be not written, let them fear 
that woe which is allotted to such as add or take 
away."* We now can appreciate the value of the omis- 
sion of the words which refer to the Scriptures in the 
first part of the quotation. 

With this second rebuke Mr. Search will be a little 
more careful before he quotes, second hand, from books 
of which personally he seems to know nothing, and X 
trust Mr. Duffy also will profit by the lesson. : 

II. I now come to the second part of the first passage 
quoted. 

I cannot discover from Whence Mr. Duffy borrows ; 
but Mr. Search adopts the translation given by Kirk and 
Berrington — " We have oblations for the dead on the 
anniversary day." I now accuse Mr. Search of another 
serious omission. I have given above the proper trans- 
lation — " We make oblationsybr their birth-days to hea- 
ven on the anniversary days." The original passage 
is — " Ohlationes pro defunctis, pro natalitiis, annua die 
facimus." 

To understand the meaning of this passage, a few 
words of explanation will be necessary. I hope to make 
it clear, that the oblation referred to was not the modern 
sacrifice of the mass, nor was it offered for souls in Pur- 
gatory, Martyrdom, among the early Christians was 
considered a passport to heaven. The persecutors, we 
read in Eusebius' history, endeavoured to destroy all 
traces even of their dead bodies, to prevent the sur- 
Tivors giving them burial ; but what could be saved were 
honourably interred by the Christians, who, adopting 
the old Greek custom, celebrated their memory about 
their tombs, to encourage the survivors to fortitude and 
perseverance. We then read of the anniversary festivals, 
or commemorations of the day on which martyrs suf- 
fered, called the days of Nativity, as they were on that 
day born to a new life. By reason of the great persecu. 
tions these meetings became very frequent. At these 
assemblies prayers were offered up and thanksgivings 
that the martyrs had gained a victory, their names 
Were rehearsed, the eucharist celebrated, almsgivings, 
■which were afterwards called oblations, were then made 
to the poor. These alms were made in fruits, corn, wine, 
4c, That these oblations were doles or gifts only inkind 
isevident from the explanation given in the canons of 
the councils of Carthage and Vaisons.f A simple nar- 
rative is given in the Epist. Smyrn " We can never 

abandon Christ nor serve another; we adore Christ as 
the Son of 6od,and we cherish the martyrs as the dis- 
ciples and followers of our Lord ; we solemnize the day 
of their nativity, which is the day of their death, in re- 
membrance of such as have conflicted for the truth, and 
in order to the exercising and exciting others to imitate 
rtieir example. We hope to be made capable of the 
like graces, and, at last, copartners and fellow-sharers 
in the same glory." There is also a very remarkiible 
passage in one of the books attributed to Origen— "Let 
us observe, O friends, what a change has taken place in 
men. For the ancients (Greeks) celebrated the natal 
day, loving one life, and not hoping another after this. 
But now we do not celebrate the natal day, because it is 
a beginning of gifts and temptations ; but we celebrate 
*heday of death, inasmuch as it is a laying aside of all 
gifts, and an escape from all temptations. We celebrate 
the day of death, because those die not who seem to 



•JT. •"I? ''*"™ p'enitadinem.— Tert. Jdv. Hermog , cap, 22, 
Edit Euthom. 1662, p. 417. " An antein de iliqui subjacenti materij 
fteta Jint omnia, nuaiiuiin adhuc leg). Scriptuoi esse ilocsat Hernio- 
genia omcina. Si nan est Scripturo, tiaKat vae iUud aUjicientibuaaut 
detrabentibiu Uestlnatnm — Ibiit., ibid. Ste Edt. Paris, 10 SI, p. 217. 
t we Seulut. Hed. Ttiesl. Fktrum. Amb. t«0», p. WT. 



die. Wfaeieft>w, welwthobseryetiiememorislsaf the 
saints, sad dwo u tty keep the remembranc* of onr pa. 
rents and friend* which die in the fkitli ; at veil rejoic 
ing for their r^esUng [which oannot he in Purgatory] 
as requesting also for oturselrcs a goodly comnmnion in 
the faith. Thus, therefore, we do not celebrate the day 
of birth; because they which die shall live for ever, and 
we celebrate it, calling t<«ether the religious persons 
with the priests, the faithful with the clergy ; inviting, 
moreover, the needy and the poor, feeding the orphans 
and widows, that our festivity may he for a bkhobiax 
OP BEST to the souls departed (ut flat festivitas nostra 
in memoriam requiei defunctis animabus, quorum me- 
moriamcelebramus) whose memory we celebrate, and to us 
may become a sweet savour in the sight of the eternal 
God"* 

That these commemorations and oblations wereoffered 
for, or in memory of martyrs, then actually enjoying 
eternal happiness, is evident from the writings of Cyprian , 
who professed himself to be a pupil of Tertullian, and a 
great admirer of his writings.f 

Referring to certain martyrs, Cyprian says — "Finally, 
also, take note of the days on which they depart f^om life, 
that we may be able to celebrate their commemoration 
among the anniversaries of the martyrs : although Ter- 
tullns, our most faithful and most beloved brother, ac- 
cording to the usual anxiety and care which he e^ows 
to the brethren in every kindness and labour of love 
, . . has written, and does write, and signify to me 
the days on which in prison, otra happv beethben, 
by issue of a glorious death, pass to immobtalitt ; 
and oblations and sacrifices are here celebrated by us, 
on account of their commemorations, which we shall 
speedily hold in company with you, the Lord being our 
protector." (t) 

In the 37th Ep., p. 73 (edit, as hefbre), he says— 
" Sufficiently blessed are those of you, who, journeying 
by these footsteps of glory, have already departed from 
life; and the path of virtue and faith having been com- 
pleted, have arrived at the pbesenck of thb Lobd 
(ad complexum et osculum Domini), the Lord himself 
rejoicing." 

Ep. xi. p. 28. — ^"Torments which do not readily dis- 
miss to a crown, but torture until they overthrow ; 
unless that some one, rescued by the Divine majesty, 
should expire amidst the very torments, having ob- 
tained glory, not by termination of punishment, but by 
the quickness of dying." Again, in the 31st Ep. p. 62, 
he talks of others dying " confessing Christ." "The 
world having been abandoned, to have sought heaven 
— men having left to stand among angels — and all secu- 
lar hindrances having been burst asunder, now to be 
placed, liberated, in the presence of God, to hold fast 
WITHOUT ANY DELAT a heavenly kingdom." 

From passages such as these, which might be multi- 
plied, we can at once comprehend the meaning of Ter- 
tullian's words, when he speaks of oblations for the 
dead, on these anniversary days of commemoration. 

According to the modern Roman doctrine, all the 
faithful — all those who die in the faith of Christ— go to 
Purgatory, before they can be in a fit condition to ap. 
pear before God ; and the Trent Catechism distinctly 
asserts this imaginary receptacle to be a place of suffer- 
ing, and which Bellarmine, and a host of writers, describe 
to be of a most horrible nature. This modern Purga- 
tory, therefore, could not be the place where the mar- 
tyrs, &c., named hyTertuUian and Cyprian, and others, 
were consigned, when they offered up their " oblations" 
on the anniversary days of their death, as they evi- 
dently believed them to be in happiness. Cyprian even 
expressly states them to be in the presence of their 
Lord. 

The second part of this first quotation in question I 
have translated — " We make oblation for the dead,/or 
their birth day to heaven, on the anniversary day." Mr. 
Search has omitted to translate the word " pro natali- 
tiis, "which omission destroys the true sense of the phrase, 
" ohlationes pro defunctis, pro natalitiis, annua die fa- 
cimus." In adopting the translation of natalitiis, "for 
their birth-day to heaven," I only follow authorities of 
his own church. De la Cerda, the Jesuit, on this pas- 
sage, says — " By natalitia Tertullian means the days 
on which Saints, dead to the world, are born to 
heaven."§ And another Roman Catholic, Priorius, 
says — " By natalitia Tertullian means the solemnities 
accustomed to be held in lionour of martyrs, on the day 
on which, being dead to the world, they were born to 
heaven. From whence we make oblations on the an- 
nual day — that is, yearly."|| 

The omission of the word natalitia (if intentional) is 
most obvious; for its appearance in the proper place 
clears the passage of all difficulties. Thus, then, we 
now come to the truth — first, that the ceremony spoken 
of is not warranted by Scripture, which we discover 
not from Mr. Seareh's version of it, but by consulting 

* Otig. Oper. StuJto Brwmi, Basil, W3«, tom. t p. SOO, en off. 
Froben. — Lib. iii., commeDt. in Jot^) 

+ See Jerome, ?ol. i»., pt. ii. p. 115, edit, 1684. 

t Ep. Iii., edit. Oxon. 1682, p. 27. Tom. ii. 

9 Tenullianiis iDtelltgit per natalitia dies, qnibus saactf, mundo 
mortul nascunlur cBto. De ia Cwda e soc. J««u ; tf» Aw. Tert. Op. 
Paris, Ib-n. p. 6fi7. 

! Prior, tn Loc. Tert. Oper. Ris. et Prior. Aonotat. adject. Lulet. 

ie«4,f.i<is. 



the origiaal text; aai, lecondbf, that th« t. e» ei«oay iU 
self had no reference whatever to the doctrine of Pnm- 
tory, the truth of which also becomes appaieat hr we 
substitntion of a word also omitted or st^ppteaieS bj 
Mr. Search, as also \>y Mr. Dofly. 

HI. I observe that the word " apostolical" preflxef to 
" tradition," is a gratuitous addition made by Mr. Seaveh 
or his adviser. The word does not appear in the original, 
and is unwarrantably foisted in, (br very obvious reasons. 

Thus, then, in the quotation of two lines and a haU^ 
we have two serious omissions and one interpolatioa, 
all apparently intentional, and inconsistent with that aa- 
curstcy and good faith which should be scrupulously ob- 
served in religious controversies. 

With your permission I will take the second quota- 
tion another time.* 

I am, sir, your obedient servant, 

C. H. COIXETTB. 
London, 2nd B£ay, 1854. 



ON INFALLIBILITT. 

Wb have received a long communication from our re- 
spected correspondent, Mr. Rourke. He finds it hard 
when his pen is set going to get it to stop ; however, ha 
has kindly divided his communication into three portions, 
each of reasonable length. We strongly recommend his 
example, in this respect, for imitation by our other cor- 
respondents. We can often find room for a short letter, 
when a long one is obliged to stand over, month after 
month, &om the mechanical difficulty of making room for 
it without displacing other more pressing matter. And a 
correspondent, thus dividing his letter, will not injure hSa 
chance of seeing both parts appear In the same number, 
should the state of oar coltunns admit it. 

TO THE EDITOR OV THE CATHOLIC I.ATKAK. 

Sib — Accept my sincere thanks for your kindness in 
inserting my long letters, on the infallibihty of the Church 
of Christ, in your widely-circulated journal. I beg leave 
to send you another letter on the same interesting subject ; 
bat it will be a short one, as I will not, for the future, 
" disregard your request to be brief." I most eamesdy 
and affectionately call the attention of your truth-seeking 
readers to the following passages from the Sacred Volume, 
which invincibly and irrefragably prove the infallibility of 
Christ's Church. But, before I open the Holy Book, will 
yon permit me to say that I did not, in my last letter, 
charge you with wilful blindness, as yon declare. My 
meaning was that, as the Jews reading the Old Testament, 
by reason of their blindness, cannot see Christ in the 
Scriptures, but shall, when they believe in him, and have 
the cover removed, perceive all to be most plainly done, 
and spoken of him in their law and Scriptures ; even so the 
opponents of the Chureh of Christ, having a far greater 
cover of blindness and incredulity over their hearts, in 
respect of the Catholic Church, which they impugn, than 
the Jews have concerning Christ, cannot see, though they 
read, or hear the Scriptures read, ever so much, the mar- 
vellous evidence of the Catholic Church and truth in all 
points; bnt when they shall return again to the obedience 
of the same Chnreh, they shall find the Scriptures most 
clear for hsr and her doctrines, and shall wonder at their 
former blindness. 

Here follow the passages above alluded to : — " For this 
is as the waters of Noah unto me ; for as I have sworn 
that the waters of Noah should no more go over the eart&, 
so hove I sworn that I would not be wroth with thee (the 
Church), nor rebuke thee. For the mountains shall de- 
part, and the hills be removed, but my kindness shall not 
depart from thee, neither shall the covenant of my peace 
be removed, saith the Lord, that hath mercy on thee. 
And all thy children shall be taught of the Lord, and 
great shall be the peace of thy children. In righteousness 
shalt thou be established : thoushalt be far from oppres- 
sion, for thou shalt not fear; and from terror, for it sh.ill 
not come near thee. No weapon that is formed against 
thee shall prosper ; and every tongue that shall risa 
against thee in judgment, thou shalt condemn. This is 
the inheritance of the servants of the Lord, and their jus- 
tice with me, saith the Lord." — Is. liv. 9, 10, 13, 14, 17. 

Our Lord agam says — " I, the Lord, do keep it (the 
Church), I will water it every moment ; lest any hurt it, 
I will keep it night and day." — Is.ii. xxvli. 8. These are 
passages, sir, which, as I have said in the preface, im- 
fatably prove the infaUibility of the Churchy of Christ. 
How, you must tell your readers, can she err if the Lord 
cannot be angry with her, if she is founded in righteousness, 
if her children are taught of the Lord, if his covenant cart- 
not be removed from her, and if he keeps and waters h«t 
continually with heavenly trnth ? 

Again, St. Paul says—" Though wc, or an angel from 
heaven, preach any other gospel unto you, let him he 
accursed." — Gal. i. 8. Now, I ask, whether the Apostle 
did not here claim an infallibility in what he had preached? 
whether in these words he allowed the Galatians to beUeve 
that be had been under a mistake ? or whether it be not 
plain that he demanded an eatire submission to the doc- 
trine he hod taught them? and how &r, then, was St. Paul 
from encouragiog the private judgment of any man to 

• Your correspoQdenta may Dow ronault " Pope's Boman Misquota- 
tions," which will enliahteD them further on the subject. l.en40D, 
WW. 
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-control his decisions, since he woald not allow it even to 
411 angel from heareB, bnt pronounced those accursed that 
ahcmld pretend to reform the doctrine he had preached ? 

Common sense tells us, sir, that without subordination 
there can be nothing bat confusion in either Church or 
State, and that \ritboat an authority which all are bound 
to acknowledge there can be no subordination — that 
shaking off the yoke of authority to become one's own 
guide in the affair of religion, must tend to pride, to ob- 
stinacy, and to every species of religious phrensy ; — that 
those famons heresies, which hare from time to time dis- 
tracted the Christian world, have all arisen from this want 
of submission ; — that it is the essential character of every 
heresy to be maintained in opposition to the Church's 
authority ; — which gave St. Augustine occasion to say that 
he might indeed err, but would not be a heretic ; meaning 
that he was secured from heresy by his disposition of ready 
obedience to the Church. Common sense tells us that 
the bulk of mankind, through their ignorance, their weak- 
ness of understanding, and their several avocations, being 
incapable of examining the Scriptures, or of judging for 
themselves, must unavoidably rely upon authority. From 
these motives of plain reason the Roman Catholic is suffi- 
ciently convinced that to be guided by authority is his 
indispensable duty ; if it he his duty, it is, therefore, what 
God requires of him ; and surely by doing what God 
requires of him, he cannot go astray. Thus, even, without 
any help from Scripture, the Roman Catholic is assured 
he cannot be misled by following the authority of the 
Church. 

But he who differs from the Roman Catholic Church 
has every reason to fear being led astray, by interpreting 
the Scripture according to his own opinion and judgment, 
when he considers that to be mistaken in opinion is what 
daily happens to thousan(3s and thousands in other mat- 
ters less difficult than those of religion. Is not this even 
what he himself must say of all those who, following their 
own opinion as he does, yet differ from him ? Is it not 
even the nature of man to be liable to error of judgment ? 
.And what privilege can he plead to be exempt from the 
common lot of mankind? Is it that he seeks the truth 
with more candour and sincerity than others do ? Such a 
notion, however he may flatter himself with it, must appear 
presumption and folly in the eyes of others. Moreover, 
by persuading himself he cannot go astray in his own in- 
terpretation of Scripture, he assumes to himself that in- 
fallibility he denies to the Roman Catholic Church. Be- 
sides all this, he has to encounter against the certainty of 
his opinion an argument which cannot possibly fail to 
make the deepest impression on any unbiassed mind. I 
mean that the sense he gives the Scripture is contrary to 
the sense in which it is understood by all the Avise and 
learned men the Roman Catholic Church comprises within 
its pale, and contrary to what is acknowledged to have 
been believed by all Christendom, at least for several 
ages. If, after all this, he persists in saying that he is 
sure he is right in following bis own opinion and judg- 
ment, we can only beseech God to give him what Solomon 
begged of the Almighty for himself — that is, a docile heart. 
But it is sufficiently plain to whoever is open to conviction, 
that he has no just cause to be assured he is not mistaken 
in his opinion, and of course that he has no reasonable 
grounds of certainty with regard to his faith. 

To sum up all in a word — faith is, of its own nature, 
certain and infallible. Opinion is not. Whatever pcr- 
.suasion, therefore, is built on opinion, cannot be faith. 
Hence, there can be no true or real faith but what is 
CTOunded on authority — that is, not only the authority of 
God revealing (which all sects pretend to), but also the 
authority of the Church, as the only snre channel through 
■which the sense of revelation is conveyed to us. 

As this letter is comparatively short, the " temptation 
to skip" cannot be very strong for your readers. Yon will 
soon hear from me again. 
I remain, sir, 

Your obedient sers'ant, 

William Roubke. 
Passage East, June, 1834. 

With regard to Mr. Rourke's preliminary remarks, we 
have to say, that we know it is quite tme that the inter- 
pretation pnt on the Bible by a member of the Church of 
Rome, is quite different from that put on it by any one 
«lse. And the reason is plain enough. A member of the 
■Church of England reads the Bible with no other object 
than to lenm what Scripture teaches, and to govern his 
belief by it. A member of the Chnrch of Rome only gets 
leave to read the Bible on condition that be will find in it 
the doctrines of his Church ; he opens the Scriptures, not 
to seek for truth, but to look ont for arguments to defend 
the opinions which he has been taught that he must on no 
account question ; and so it is no wonder if the interpre- 
tation he puts on texts be very different from what any 
one eke would pronounce to be the plain meaning of 
them. 

Mr. Rourke's first Scripture argument is taken from the 
prophecies addressed by Isaiah to the Jews ; and it would, 
•at first sight, appear, that if it proved the infallibility of 
■any Church at all, it would prove the infallibility of the 
.Jewish Church. If a Jew, however, were to endeavour 
•to maintain, by the help of this text, that his Church was 
right in rejecting our Lord for their Messiah, Mr. Ronrke, 
no doubt, would answer, that the text was a prophecy, 



which had not been fulfilled in the time of our Lord, seven 
hundred years after the prophecy was delivered. Well, 
we want to know, has this prophecy yet received its com- 
plete fulfilment We know that the Church of Christ is 
to exist hereafter in a glorious and triumphant state, and 
that there are many prophecies which describe her as she 
shnll be in that state. Mr. Rourke seems to forget this 
entirely; and applies to the Church, in her present state, 
every prophecy which he finds about her. Mr. Rourke 
(we have no doubt,without any designed unfairness) leaves 
out two verses in the middle of his quotation, which yet 
would greatly assist us in forming an opinion which state 
of the Church the prophet is speaking of: — " I will lay 
thy stones with fair colours, and lay thy foundations with 
sapphires. And I will make thy windows of ag.ites, and 
thy gates of carbuncles, and all thy borders of precious 
stones. And all thy children shall be tanght of God," 
&c. Now, let our readers open the 21st chapter of the 
book of Apocalypse, and see whether the time the prophet 
refers to is not that still future time, spoken of also by the 
writer of the Apocalypse. 

No doubt, the prophecy receives, even now, a partial 
fulfilment ; no doubt, still whatever spiritual knowledge 
the children of God receive, they are tanght of God ; but 
their full measure of light and purity is, doubtless, still 
future. The inapplicability of these prophecies of Isaiah 
to the present state of the Roman Catholic Church is 
still more apparent from other parts of the same prophecy, 
which are also omitted by Mr. Rourke, but which were 
brought forward by a former correspondent, who cited the 
same text from Isaiah.— Vol. I., p. 130. " INIQUITY 
shall be no more heard in thy land, waste and destruction 
in thy borders ; and salvation shall occupy thy walls, and 
praise thy gates." — Is. Ix., 18. Is Rome without 
iniquity ? Have not many successive Popes, by the con- 
fession of her own historians, been monsters of iniquity ? 

Again — " The Lord shall be to thee an everlasting 
light, and the days of thy mourning shall be ended." — 
Is. Ix. 20. 

Compare this with the letter of Pope Pius IX., dated 
21st November, 1851: — "In the midst of the incessant 
and painful solicitudes with which the calamity 0/ the times 
overwhelms us . . . it is for us no slight subject of 
sorrow, to behold what a sad and lamentable spectacle 
is presented by our holy religion and civil society in these 
calamitous times." 

Is not this sufficient to show that these prophecies of 
Isaiah have not found their complete fulfilment in the pre- 
sent times, but that they relate to that state of the New 
Jerusalem, spoken of in Apocalypse xxi., to which we 
have already referred, when " God shall wipe away all 
tears from their eyes ; and death shall be no more, nor 
mourning, nor crying, nor sorrow shall be any more ; for 
the former things are passed away." 

Mr. Rourke next quotes a text, on which Protestants 
are accustomed to rely, as a very strong argument on their 
side — " Though we, or an angel from heaven, preach any 
other Gospel nnto you, let him be accursed." — Gal. i. 8. 
This proves, decisively, that the doctrine taught by St. 
Paul was infallibly true ; but it certainly proves nothing 
for the infallibility of the Church of Rome. Accordingly, 
we accept, as infallible authority to govern our belief, the 
writings of St. Paul and the other Apostles and Evan- 
gelists ; and when we find the Gospel taught by them dif- 
fering very materially from that taught by the Church of 
Rome, this text is one, among others, why we reject her 
claims to our submission, and why we rather fear that she 
has brought herself under the curse denounced upon those 
who substitute another Gospel for that preached by the 
Apostle. 

Next, after his arguments from Scripture, Mr. Rourke 
proceeds to prove, from common sense, the necessity and 
the duty of submission to authority. We are no foes to 
authority ; we inculcate the duty of submitting to autho- 
rity — children to that of their parents, subjects to rulers, 
pupils to schoolmasters, private Christians to their spiri- 
tual teachers, &c. But there is only one authority which 
must be submitted to implicitly, at all times and under 
every circumstance — the authority of God himself. All 
human authority, being exercised by men liable to error, 
may exceed its bonnds, and may require to be occasionally 
resisted. If Mr. Rourke's argument were good, the Maho- 
metan and the Hindoo might, with equal force, conclude, 
" that to be guided by authority is their indispensable 
duty; that being their duty, God must require it of them ; 
and that doing what God required, they could not possibly 
go astray." And they would, on Mr. Rourke's principles, 
be fully justified in refusing to give a hearing to the Chris- 
tian missionaries who should c.iU on them to question the 
authority of the religions guides to whom they had from 
their childhood submitted themselves. We can see, then, 
that a man who should implicitly submit to authority, 
without taking due pains to assure himself thatthat authority 
is Divine, is not only not free from the danger of being 
misled, but is taking the very most likely means of run- 
ning into error. 

It follows, then, that Mr. Ronrke is very much mistaken 
as to the greater certainty with which he imagines his 
method to be attended. Mr. Rourke is obliged to follow 
his own opinion and judgment as well as ourselves. He 
uses his private judgment, once for all, in selecting an 
authority to submit to, and then shuts his eyes, and fol- 
lows blindly. Protestants sttbmit to authority also ; but 



they do so with their eyes open, constantly taking pains to 
assure themselves that the claims of their guide are well 
founded, and that his du-ections are reasonable and con- 
sistent. Which is most likely to be mistaken ? How im- 
portant is it that Mr. Rourke should not be mistaken in 
the one exercise of private judgment which be makes. 

Faith, it is true, in God is certain and infallible ; hut 
faith m any human authority is not. We may be quite 
sure, that whatever God has revealed must be true ; but as 
to what any human authority teaches, our certainty fan 
never rise any higher than whatever certainty there may be 
that God has commissioned that authority. Mr. Rourke's 
certainty can, therefore, never rise any higher than what- 
ever probability there may be for the truth of this one pro- 
position to which his private judgment has led him— viz., 
that the Church of Rome is infallible. 

We beg of him, then, to examine the truth of this pro- 0- 
sition with all the care which its importance deserves. We 
borrow Mr. Rourke's own words, and apply them to him- 
self. 

May he not be mistaken in this opinion? Does it not 
happen to thousands to be mistaken in their opinion in 
questions far less difficult? Is it not the nature of men to 
be liable to error of judgment? What privilege can he 
plead to be exempt from the common lot of mankind ? Is 
it that he seeks the trmh with more candour and sincerity 
than others do ? By persuading himself that he cinnot go 
wrong in his choice of a Church, he claims for himself in- 
dividually that infallibility which his Church denies to all 
but herself. Besides, he must remember, that this opinion 
of his— that the Church of Rome is infallible— is contrary 
to the conviction of all the wise and learned men who are 
outside the pale of that Church, and contrary to the opi- 
nion of Christendom for several ages, and to that of more 
than half of Christendom at the present day. 

Of a number of travellers through a difficult country, half 
endeavoured to direct theur steps by the aid of a trust- 
worthy map ; half submitted themselves to the conduct of 
the first guide who offered himself. And while these 
last bragged of the greater ease and certainty of their me- 
thod, how were their brethren distressed to find that the 
path along which this guide confidently led them was 
plainly marked on the map as leading to precipices and 
other dangers. How they would try to persuade them 
that their certainty of being'-siife could never be higher 
than whatever certainty there was that their guide was a 
safe one, and that this probability could not be high, when 
he disregarded the directions of the map whose anthori^ 
they all acknowledged. 

It is with such feelings as these that we appeal to Mr. 
Rourke. We respect him as a sincere and candid inquirer 
after truth. He has occupied our pages, not with vulgar 
abase, but with a fair attempt to prove his religion by ar- 
guments, and he has taken with good humour our remon- 
strances when we thought him occasionally too lengthy. 
It is, therefore, with pain that we see one false assimip- 
tion at the bottom of his whole system. We 
do not feel more certain of any proposition in 
Euclid than we are of the fact that the Church of Rome 
not only may err, but has erred in several important points. 
We, therefore, are earnest in our request to Mr, Rourke 
to weigh well the grounds on which he submits himself to 
her. Can nothing better be said for her than the mere general 
assertion, that in human matters we are obliged (with due 
caution) to avail ourselves of the guidance of authority ? 
or that God has promised that a time shall come when his 
Chnrch shall be free from sin and error? 



MUST THE DIVINELY- AUTHORIZED INTER- 
PRETERS OF A REVELATION BE NECESSA- 
RILY INFALLIBLE ? 

SiK — I see that your correspondent, Mr. Rourke, in 
common with most of the Romish controversialists, takes 
it for granted that those whom God appoints to teach the 
meaning of the Bible must, of necessity, be secured from 
error. But it is strange that the case of the Jewish clergy 
does not occur to Mr. Rourke and others ; and cause them 
to pause. 

Had not the Jewish Church a revelation, even the Old 
Testament ? Had not the Jews a clergy to teach them 
the meaning of Scripture; whose lips, Malachi says, 
should keep knowledge, whilst the law was to be sought at 
their mouth? Were the Jewish clergy, or were they not, 
infallible in exercising their office of interpreting Scripture? 
If they were infallible, what becomes of Christ's preten- 
sions? If not infallible, what of the a priori argument 
that the Divinely-authorized interpreters of a revelation 
mnst necessarily be secured from possibility of error ? 

Of course Mr. Rourke may say, though without the 
shadow of proof, that the Jewish clergy had forfeited their 
previously enjoyed attribute of infuUibility before they con- 
demned our Lord. But how could they have justly for- 
feited it ? Not certainly by false teaching, for that mnst 
follow and not cause the loss of infallibility. How, then, 
except; by want of humility, or zeal in holding fast the 
truth, or by some other fault of temper, or living ? But, 
having lost infallibility, were they, or were they not, still 
the priests of God's Church ? That they were no longer 
the priests of God at our Saviour's time, will not, I am sure, 
he pretended. (See John xi., 61). If they retained their 
office, then have we an instance of a fallible clergy divinely 
authorized to expound revelation. And,farther,if thejewish 



